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VIEWS OF THE ARCHBISHOP OF DUBLIN. 


1. Aztualtsm. 


Imean not that we should attempt, even where we had the power, 
any rivalry with Rome in the elaborate and scenic splendour of 
her worship. This is her proper domaj, and it is an ambition as 
unwise as it is poor to endeavour to contend with her here. She, 
whose whole worship has run so much to the surface, sensuous 
and not spiritual, will always in these things excel us. We may 
well rejoice that she does so; AND sHE, I THINK, MUST NOT A LITTLE 
MARVEL WHEN SHE BEHOLDS US ABANDONING THE TRUE SOURCES OF OUR 
STRENGTH, AND ENTERING INTO COMPETITION WITH HER ON GROUND AND 
IN MATTERS WHERE SHE IS SURE TO oUTDO us.—[A Primary Charge 
delivered to the Clergy, 1865, pp. 24, 25.| 


2. Mixed Marriages. 


I cannot but think that we should be very plain with the young 
people of our flocks, both in private ministrations and in public, 
on the evil and sin of mixed marriages. . . . . Too oftenit 
happens that the higher is drawn down into the region of the 
lower, and the man or the woman, who, to gratify some passing 
fancy, or enticed by some worldly advantage, has shewn in how 
little comparative esteem the pure faith of the Gospel was to 
them, has ended, by a just judgment of God, in forsaking it 
altogether; and even if this should not prove so, experience 


6 Views of the Archbishop of Dublin on the 


has abundantly rh that, despite of any stipulations to the 
contrary, THE CHILDREN OF THESE ILL-OMENED MARRIAGES WILL IN 
ALL LIKELIHOOD BE Lost TO THE CHurcH.—[A Primary Charge deli- 
vered to the Clergy, 1865, pp. 66, 67. } 


3. Romanism Anti-National. 


Slowly, but surely, the essentially anti-national character of 
Romanism, its necessary antagonism to the State, oftentimes more 
or less latent in Roman Catholic countries, but in Protestant mani- 
festing itself plainly, has forced itself upon their [English states- 
men’s] minds. ‘They have fully understood that this antagonism 
is not the accident of the system here or there, but necessarily 
inherent to it, growing as it does out of the fact, that Taz Roman 
CATHOLIC CHURCH FINDS FOR ALL 1TS MEMBERS A CENTRE, OUT OF AND 
BEYOND THE NATION ; IN THE MIDST OF WHICH NATION, AS AN EMPIRE WITHIN 
AN EMPIRE, 1T EXISTS. Many, too, by the experience of the last forty 
years, have been disabused of the expectation, that till all is con- 
ceded to her, Rome will accept anything of place or pre-eminence 
in the land, save as a vantage-ground for more effectually demand- 
ing and obtaining something further.—[A Primary Charge deli- 
vered to the Clergy, 1865, pp. 72,'73. | 


4. No peace with Rome—Dr. Pusey s unwarrantable 
assumptions. 


His [Dr. Pusey’s] way of peace for this our torn and divided 
Christendom rests on two assumptions, neither of which the actual 
facts of the case will at all warrant or bear out. 

First, it assumes that the differences between our Church and 
the Church of Rome are merely mutual misunderstandings ; that, 
if only we could explain to one another what we really did mean, 
we should discover that we meant exactly the same, however 
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diversely expressed. Such is the first assumption. Now, with 
no disposition to exaggerate the difference—with a deep thank- 
fulness that the three Creeds are in perfect good faith accepted 
alike by the Church of Rome and by ourselves—I yet find 
it impossible to accept this as the fact. I do not pause to 
urge that this, if it were so, must long since have been 
discovered. How impossible it is to conceive that for three 
centuries the conflict between the Roman theology and our own 
should have exercised the keenest and mightiest intellects in 
Christendom—many among them yearning for peace as, next’ to 
truth, God’s dearest blessing to His Church—and yet none have 
discovered that it was after all but a strife about words which was 
keeping us estranged from one another. But Is IT, INDEED, SUCH 
A STRIFE ABOUT WORDS? OuvR SIXTH ARTICLE, THAT ‘ HoLy 
SCRIPTURE CONTAINETH ALL THINGS NECESSARY TO SALVATION,’ 
AND THE DECREE OF THE COUNCIL OF TRENT THAT SCRIPTURE 
AND TRADITION ARE TWO CO-ORDINATE SOURCES OF, DOCTRINE, 
THE ONE HAVING EQUAL AUTHORITY WITH THE OTHER, WILL ANY 
RECONCILING SKILL EVER MAKE THESE TO SAY THE SAME THING ? 
Or, again, does not our Ninth, on the nature of Adam’s sin and on the 
consequences it entailed on him and on his posterity, apprehend the 
corruption of our fallen nature in a manner very different and very 
far more earnest than that in which it is apprehended by the Church 
of Rome, which has NEVER THOROUGHLY CLEARED ITSELF FROM 
THE LEAVEN OF THAT PELAGIANISM WHICH IN WORDS IT CONDEMNS? 
Again, in the matter of the grounds of our acceptance with God, 
the decree of the Council of Trent on Justification is, all things 
considered, a marvel of theological skill; but, nearly as it 
approaches the truth, it is not the doctrine of our Eleventh Article 
—which doctrine, indeed, the Council expressly anathematizes and 
condemns. Other points of an antagonism which is not of words 


-but of things, it would be only too easy to adduce. Let these, 
however, suffice. 
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The second assumption, NO LESS INADMISSIBLE AS IT SEEMS TO ME, 
IS THAT ANY TRANSACTION WITH ROME IS POSSIBLE, WHICH SHALL NoT 
BEGIN WITH AN ABSOLUTE SURRENDER ON OUR PART OF EVERY POINT AT 
ISSUE BETWEEN Us. How can the fallible and infallible confer 
-together, unless on every occasion of difference the fallible is 
prepared to give way? No doubt Rome would joyfully accept 
such submission—and this submission once made, might shew 
herself ready to concede this point of detail or that, upon which 
we had set our hearts, just as she allowed to the Bohemians at the 
Council of Basle the communion in both kinds; but any other 
terms of reunion, such as should be carried out between parties 
dealing with one another on an equality, she neither would nor 
could accept, without thereby declaring that all her pretensions 
advanced through a thousand years were utterly futile and false ; 
and for myself, I cannot but feel thankful to the Roman ecclesiastics 
who have with such plainness of speech told us as much, and bid us 
to come as suppliants, if we come at all.—[A Charge delivered 
to the Clergy, 1866, pp. 16-18. ] 


5. Lhe Romish Church not the sole Successor of the 
Medieval Church. 


When the Church of Rome challenges for herself that she is the 
sole lineal successor of the medieval Church, and as such the 
undoubtéd inheritrix of its rights and possessions, this is a 
pretension the justice of which we refuse to admit for an instant.— 
[A Charge delivered to the Clergy, 1868, p. 22.] . 


6. Arrogance of the Church of Rome. 


The Roman Catholic priesthood cannot afford, and will never 
permit, that their people should be thoroughly reconciled to the 
Imperial rule. With such a reconciliation their power of wringing 
concessions for their Church would for ever have passed away. .. .. 
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Iam not wronging the Roman Catholic Church, as represented 
by its hierarchy, when I say that in its judgment not to have 
everything is to have nothing ; that so long as it is not supreme, 
all which it has gained, or now hopes’ to be gained, will only be 
regarded as stepping-stones to some further acquisition. How, 
indeed, with the pretensions of that Church as the proper and 
only heir of the world, could this be otherwise, or could it rest 
satisfied with less? Ir MUST GO FORWARD, CLAIMING ALL FOR ITS 
OWN, AND ONLY WILL NOT IN THE END POSSESS ALL, IF THERE 
ARE THOSE WHO ARE PREPARED TO OFFER A RESOLUTE RESIST- 
ANCE TO THESE PRETENSIONS AND CLAIMS.—|A Charge delivered 
to the Clergy, 1868, p. 35.] 


7. Essential Antagonism between our Church and 


the Church of Rome. 


There are those who assure us that on the abolition of our 
Establishment, there will follow a material diminution of the theo- 
logical antagonism, often carried to lamentable extremes, between 
the professors of our faith and that of Rome. They understand 
very little of the deep root out of which this antagonism springs 
who so judge. It is not between Establishment and non-estab- 
lishment, one therefore which would cease when there was no 
Establishment on either side, but RATHER BETWEEN CREED AND 
CREED, BETWEEN THOSE WHO BELIEVE THAT THE GREAT RELI- 
GIOUS MOVEMENT OF THE SIXTEENTH CENTURY WAS A GUILTY 
SCHISM, A RENDING IN TWAIN BY PROFANE HANDS OF THE BODY 
oF CHRIST, AND THOSE WHO REGARD IT AS A RE-ENTERING ON 
THE PART OF THE CHURCH OF CHRIST, UPON RIGHTS WHICH HAD 
BEEN LONG HIDDEN AWAY AND OBSCURED, WHICH, BEING THE 
RIGHTS OF ALL, HAD BEEN CONFISCATED FOR THE BENEFIT OF 
ONE ; IT IS THE ANTAGONISM BETWEEN THOSE WHO BELIEVE THAT 


THE BISHOP OF ROME IS Gop’s ONE VICEGERENT UPON EARTH ; 
B 
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AND THOSE WHO BELIEVE THAT IN THE CLAIM OF ANY MAN TO BE 
THIS, THERE IS A GUILTY USURPATION OF OFFICES AND DIGNITIES 
WHICH AREF CHRIST'S AND CHRiST’S ONLY. THIS ANTAGONISM, 
FELT AT A THOUSAND POINTS, TOUCHING THE DEEPEST CHORDS IN 
THE HEARTS OF MEN, WILL REMAIN EXACTLY WHERE IT WAS 
BEFORE.—[A Charge delivered to the Clergy, 1868, pp. 39, 40.] 


8. Past Hindrances tn Ireland to Conversions from 
the Church of Rome. | 


Does Rome, with all her skilful organization, with all her 
world-wisdom, acquired and perfected during so many ages, lay so 
slight a grasp upon her children, that they should be ready at the 
first earnest summons to abandon her? Does not all which she 
holds of true, and ALL OF UNTRUE WHICH SHE HAS SUPERADDED 
TO THIS, WITH ALL THE SKILFUL FLATTERY WITH WHICH SHE 
KNOWS HOW TO FALL IN WITH AND FLATTER THE INCLINATIONS 
OF OUR FALLEN NATURE, DOES NOT ALL THIS WORK TOGETHER 
FOR THE SAME END; so that it is nothing wonderful if, after many 
prayers and many toils, only here a little and there a little has 
been accomplished?—[A Charge delivered to the Clergy, 1868, 


Pp 55-] 


; 


g. Non-conformists. 


I humbly hope that I may never forget, amid all the wretched 
antagonisms, divisions, and strifes of this present time, that there 
is A CHURCH INVISIBLE, WHICH “ENFOLDS AND EMBRACES ALL 
WHO LOVE THE Lorp JrsuS CHRIST IN SINCERITY; WHICH 
EMBRACES THESE, TO WHATEVER CONFESSION THEY MAY BELONG, 
THESE, AND NONE ELSE BUT THESE.—[A Charge delivered to the 
Clergy, 1868, p. 58.] . ; 
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10. Legendary Martyrs. 


In the Romish Martyrologies they [the innocents at Bethlehem] 
swell indeed to an army in themselves. The numbers suggested 
are sometimes such as almost to provoke a smile. THUS AN 
EXPOSITOR OF THAT CHURCH MAKES MENTION OF SOME WHO HAD 
ESTIMATED THE NUMBER OF THE SLAIN AT ONE HUNDRED AND 
FORTY-FOUR THOUSAND.—(Star of the Wise Men: Ed. 1850, p. 


103. | 
11. Doctrine of Development. 


The essential in this progress of truth is, that the later is 
always as truly found in Scripture as the earlier—not as easy to 
discover, but when discovered, as much carrying with it its own 
evidence ;—and there, not in some obscure hint and germ, putting 
one in mind of an inverted pyramid, so small the foundation, so 
vast and overshadowing the superstructure—as for instance, THE 
WHOLE PAPAL SYSTEM, WHICH RESTS AS FAR AS SCRIPTURE IS ADDUCED IN 
PROOF ON A SINGLE TEXT.—[Hulsean Lectures, 1845: 4th Ed., 


“1859, p. 87.] 


12. Blessings of the Reformation. 


That too [the Reformation] was an entering of the Church on a 
portion of the fulness of her heritage, on which she had not ade- 
quately entered before. It is hardly too much to say, that the 
Reformation called out from their hiding-places the Epistle to the 
Romans, the Epistle to the Galatians, and generally the Epistles 
of St. Paul, which then became to the faithful all which they were~ 
intended to be. It is not, of course, implied that these were not 
read and studied and commented on before, or that much and 
varied profit was not drawn from them in every age, or that they 
had not been full of blessing for unnumbered souls. But with all 


this, men’s eyes were holden, and had been for long, so that the 
B 2 
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innermost heart of them, the deepest significance was not seen. 
For indeed in the needs of souls, in the mighty anguish of men’s 
spirits, were the true interpreters of these portions of God’s 
Word. With the dissolution of that vast and gorgeous fabric, the 
Papal Christendom of the middle ages, that which, as we contem- 
plate it on its bright side or its dark, we are tempted to regard as 
a glorious realization, or an impious caricature, of the promised 
kingdom of Christ upon the earth, the time had arrived when 
men could no longer live by faith that they were members of that 
great spiritual fellowship (for it was felt now to be only the mock- 
ery of such) ; and then each man said, ‘I too am a man, myself 
and no other, one by myself, with my own burden, my own sin, 
‘the inalienable mystery of my own being which I cannot put off 
on another, and as such I must stand or fall ; 1t helps me nothing 
to tell me that I belong to a glorious community, in which saints 
have lived and doctors taught, wherein I am bound in closest 
fellowship with all the ages that are past ; this helps me nothing, 
unless I too, by myself, am a healed man, with the deep wound 
of my own spirit healed, unless you shew me how my own personal 
relations to God, which sin has utterly disturbed, may be made 
firm and strong again’. When it was thus with men, where should 
they so naturally turn-as to those portions of Scripture especially 
designed to furnish a response to this deep cry of the human 
heart, and which are occupied with setting forth a personal Deli- 
verer from this personal sense of guilt and condemnation? And 
not anything else but this mighty agony of souls would have sup- 
plied the ‘key of knowledge’ to the Epistles of St. Paul, which had 
remained otherwise to the faithful as written in a strange language, 
to be admired at a distance, but dealing with matters in which they 
had no very close concern. But with this preparation, and thus 
initiated by suffering, men came to them with ineffable joy, as to 
springs in the desert, and found in them all after which their 
inmost spirits had yearned and thirsted the most. 
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_ THUS AT THE REFORMATION THE RELATIONS OF EVERY MAN TO GOD, 
CONSEQUENT ON THE INCARNATION AND DEATH AND RESURRECTION OF 
THE SON OF GOD, WERE THOSE FOR WHICH THE CHURCH MAINLY 
CONTENDED ;—THAT THOSE RELATIONS WERE PERFECT,—THAT BY ONE 
OBLATION CHRIST HAD PERFECTED FOR EVER THEM THAT WERE SANCTI- 
FIED, THAT NOTHING MIGHT COME BETWEEN GOD AND THE CLEANSED 
CONSCIENCE OF HIS CHILDREN, TO BRING THEM NEARER THAN THEY 
WERE BROUGHT ALREADY,—NO POPE, NO WORK, NO PENANCE— 
- THAT ALI. WHICH SOUGHT TO INTRUDE AND COME BETWEEN WAS A LIE. 


And by consequence those records of Scripture which were occu- 
pied in declaring the perfectness of these relations, were those 
most sedulously and most earnestly handled; bright beams of 
light flashed out from them, at once enlightening and gladdening 
and kindling, as there had never done until now.—[Hulsean 
Lectures, 1845: 4th Ed., 1859, pp. 88, 90.] 


13. Lhe Mystery of L[nigutty. 


The hints which in God’s prophetic word we have, the 
course of the mystery of iniquity as it is already working, seem 
alike to point to this, that as there has been an aping of the 
monarchy of the Father, in the absolute despotisms of the world, 
AN APING OF THE ECONOMY OF THE SON, AS THOUGH HE ALREADY SAT 
VISIBLY ON HIS THRONE, IN ITS SPIRITUAL DESPOTISM, AND EMINENTLY IN 
THAT OF ROME ; so there remains yet for the world, as the crowning 
delusion, a lying imitation of the kingdom and dispensation of 
the Spirit.—[Hulsean Lectures, 1845: 4th Ed., 1859, p. 135.| 


14. Fesuctry. 

A Jesuit missionary, whose zeal led him to assume the appear- 
ance of an Indian Fakir, in the beginning of last century, forged 
a Veda, of which the purpose was, secretly to undermine the 
religion which it professed to support, and so to FACILITATE THE 
INTRODUCTION OF CHRISTIANITY—TO ADVANCE, THAT IS, THE KINGDOM 
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OF TRUTH wiTH a LIE, ‘This forged Veda is full of every kind of 
error or ignorance in regard of the Indian religions.—|Hulsean 
Lectures for 1846: 4th Ed., 1859, p. 158, n]. 


15. Lhe Romish Mass. 


Again, the inner necessity of having somewhere a sacrifice to 
rest on, the certainty that if men have not the true, they will 
generate a substitute in its room, was signally proved by the 
manner in which the DOCTRINE CONCERNING THE MASS GREW 
UP IN THE CHRISTIAN CHURCH ITSELF. No sooner did men’s 
faith in a finished sacrifice, one lying at the ground of every 
prayer, every act of self-oblation, every acceptable work, grow 
weak, than the feeling that they must have a sacrifice somewhere, 
produced, or, so to speak, by instinct developed, a doctrine to 
answer their needs—turning that Holy Eucharist, which is the 
ever-present witness and memorial in the Church of a sacrifice 
once completed on the cross, and continually pleaded in heaven 
—TUBNING THAT itself INTO THE SACRIFICE, AND SEEKING TO SUPPLY 
BY THESE POOR BUT CONTINUAL REPETITIONS, THE WEAKNESS OF THEIR 
FAITH IN THE ONE PRICELESS OFFERING, UPON THE ACCEPTANCE OF 
WHICH, AS UPON AN UNCHANGEABLE BASIS, THE CHURCH BVERLASTINGLY 
REPOSES.—[Hulsean Lectures for 1846: 4th Ed., 1859, pp. 225, 
226. | 


16. Doctrines of Grace—St. Augustine—Luther. 


The doctrines of grace are still precious and dear to us, 
because they seem to bear, and do bear, on our every-day life, 
on our daily conflict with sin and temptation, . . . those 
DOCTRINES OF GRACE for which Augustine witnessed, or OF JUSTI- 
FICATION, FROM WHICH LUTHER SHOOK THE DUST OF AGES THREE 
CENTURIES AGO.—[Five Sermons preached at Cambridge: Ed. 
1857, pp. 6, 7.] | 
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17. Lhe Reformers appeal to the Scriptures and to 
the Primitive Church, as both opposed to Rome. 


Wherein lay the irue strength of the Reformation? First in 
appeal to the Scriptures, to the word, and to the testimony; and 
then in that to primitive, as contrasted with more recent antiquity ; 
to the stream near its source, and not to the swollen and turbid 
‘currents lower down. . . ~. ‘Then, too, again, as regarded the 
appeal to primitive antiquity, and the showing that THIS ANTIQUITY 
WAS ON OUR SIDE, AND NOT ON THAT OF Rome, in what way could this 
be effectually done, HOW COULD FORGED DECRETALS AND THE LIKE, ON 
wHicd RoME HAD RELIED so mucH, by aid of which had pushed 
her pretensions so far, be displayed as the forgeries which they 
were, how could the false be distinguished from the true, without 
that finer tact and. subtle skill, which only a long and accurate 
training in ancient learning could supply ?—[Sermons preached in 
Westminister Abbey: Ed. 1860, p. 18.] 


18. Romish Prohibstion of the free Reading of the 
Scriptures. 
‘Search the Scriptures.’ 


This is the commandment of Christ our Lord. ‘Do Not sEarcu 
THE SCRIPTURES; YOU KNOW NOT WHAT MISCHIEFS WILL BEFALL YOU IF 
YOU DO,’ THIS IS THE COMMANDMENT OF THAT CHURCH WHICH EXALTS 
HERSELF AS THE ONLY FAITHFUL GUARDIAN OF- CuRIst’Ss WORDS AND- 
AUTHORITATIVE INTERPRETER OF HIS WILL. For indeed the Church of 
Rome, as is sufficiently familiar to us all, has ever been wont to 
magnify the difficulties and obscurities which are to be found in the 
Scriptures, to exaggerate these to the uttermost. She has spoken 
of the Word of God as though it was a labyrinth in which men, 
venturing without her clue, would be sure to lose themselves ; 
a two-edged sword, which they who dared to wield for themselves 
would not fail to wield to their own hurt and harm; a dead 
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skeleton, until she had breathed into it the breath of life. And 
many other things she has spoken concerning the Scripture, or 
suffered her children to speak unrebuked, dishonourable to its 
authority, its sufficiency, its perfection. 

Nor is the motive which has induced her to utter such words of 
disparagement hard to discover. The intention, is, indeed, obvious 
—to deter the faithful from the independent study of the Word of - 
God ; a study which would be little likely to prove favourable to 
her pretensions ; and further, to drive men in despair of any 
secure guidance to be found elsewhere, into the arms of an infal- 
lible Church. 

And as fiom these declarations of Christ and his apostles we 
assert what our Reformers were wont to call the perspicuity of 
Scripture, so also in contradiction to the Roman teaching, we 
HOLD THAT IT, BEING THE WORD oF GOD, CAN RECEIVE NO LAW 
OF INTERPRETATION FROM AUGHT ABOVE IT, BEING ITSELF ABOVE 
ALL.—|[Sermons preached in Westminster Abbey: Ed. 1860, pp. 
191, 193-] 

19. Purgatory. 

It is familiar to many that the theologians, of Rome have 
drawn an argument for PURGATORY from the words ‘ “2 he should 
pay all that was due, as from the parallel expression, Matt. v. 26 ; 
as though they marked a limit beyond which the punishment 
should not extend. But the phrase is proverbial, and all which 
it signifies is, that the offender shall now taste of the extreme. 
rigour of the law; shall have justice without mercy ; and ‘always 
paying, shall yet never have fazd off, his debt.—[ Parables: 10th © 
Ed., 1866, p. 165. | | 


20. Romish mus-interpretation of the Pee of the 
Wedding Garment. 


What the wedding garment itself is, and what he lacked, which 
was without it, has been abundantly disputed. Was it faith? or 
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was it charity? or was it both? That it was something indis- 
_ pensable is self-evident, and theologians of the RoMAN CHURCH, 
eager to draw an argument from hence that charity is the one 
indispensable grace, have urged that it must have been charity, 
and not faith, which this unworthy guest was without; for faith, 
as they argue, he must have had, seeing that without that he would 

not have been present at the feast at all. But arguing thus they 
take advantage of the double meaning of the word faith, and play . 
off its use as a bare assent to, or intellectual belief in, the truth, 
against St. Paul’s far deeper use ;—and this with injustice, since 
only in the latter sense would any attribute this guest’s exclusion 
to his wanting faith. Were it needful so to limit the meaning of 
the wedding argument that it must signify ect#er faith or charity, 
far better to restrain it to the former.—[Parables: roth Ed., 


1866, pp. 239, 240.| 


21. Works of Supererogation. 


In the reason which the wise virgins give for declining to 
comply with the others’ request, ‘ Zest there be not enough for us 
and you,’ there lies an argument against WORKS OF SUPEREROGA- 
TION, however the Romish expositors may resist the drawing of 
any such conclusion from the words. ‘ The righteous shall scarcely 
be saved’ (1 Pet. iv. 18). The wise do not fancy that they have 
anything over, which, as not needing for themselves, they may 
transfer to others ; happy if their own lamps have been maintained 
in such brightness as that they may be themselves allowed to 
“make part of the bridal company, and to enter with them that 
enter into the joy of the festal chamber.—[Parables: roth Ed., 
1866, p. 263.| 


22. Saent Worship—Saint [ntercession. 


It [Das Grosse Thiiringische Mysterium| is a very grand and 
solemn composition, and being evidently a Dominican protest 


18 Views of the Arcibishop of Dublin on the 


against the extravagancies of SAINT-WORSHIP and reliance upon. 
SAINT-INTERCESSION, aS encouraged by the Franciscans, has a 
theological, no less than a poetical, interest.—| Parables: roth Ed., 
1866, p. 264, n.| 


, 


23. Romish mis-interpretation of the Parable ae the 
Lwo Debtors. 


As regards advantage which Romish controversialists would fain 
draw from the passage, such, whatever the explanation, there can 
be none. The parable stands in the heart of the narrative, an 
insuperable barrier against such ; he who owed the large debt is 
not forgiven it as freely as the other is his smaller debt, decause of 
the greater love which he before felt towards the creditor ; but, 
on the contrary, the sense of a larger debt remitted makes him 
afterwards love his creditor more.—| Parables: 10th Ed., 1866, 


Pp. 307, 308.] 


24. Lhe Romish System preposterous. 


Let me quote here some remarkable words of Coleridge 
on the attempt thus to substitute charity for faith in the justifica- 
tion of the sinner . . ... . ‘THE ROMISH SCHEME IS PRE- 
POSTEROUS ;—it puts the rill before the spring. Faith is the 
source,—charity, that is the whole Christian life, is the stream 
from it.’—| Parables: roth Ed., 1866, p. 308, n.] 


25. Primacy of St. Peter. 
‘Feed my sheep.’ ‘Feed my lambs.’ 


To me nothing seems more natural than that by ‘lambs,’ 
the Lord intended the. more imperfect Christians, ‘the little 
children,’ in Him (Is. xl. 11) ; by the ‘ sZeep’ the more advanced, 
the ‘young men’ and ‘ fathers’ (1 John ii. 12-14). The interpre- 
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_tation indeed is groundless and trifling, MADE IN THE INTERESTS 
OF ROME, which sees in the ‘ Zamés’ the laity, and in the ‘ sheep’ 
the clergy; and that here to PETER, AND IN HIM TO THE RoMAN 
PONTIFFS WAS GIVEN DOMINION OVER BOTH. ‘The commission 
should at least have run, ‘ Feed my sheep, ‘ Feed my shepherds, if 
any such conclusions were to be drawn from it, though many 
and huge links in the chain of proofs would be wanting still. 
[Miracles: 9th Ed., 1870, pp. 494, 495.| 


26. Christ the One Hlope of Sinners. 


It is deeply interesting to note [in the account of the death- 
bed scene of Grotius, an Arminian divine, who was attended by 
Quistorp, a Lutheran] how in that supreme moment everything 
which kept them apart falls out of sight, alike on one side and on 
the other. IN CHRIST, AND IN HIS FREE GRACE AS THE ONE 
HOPE OF SINNERS, they are at one. To this, and to this only, 
the one points; in this, and in this only, the other finds his 
refuge.—| Parables: roth Ed., 1866, p. 499, n.] 


27, Lhe Papacy. 


Such identifying of the Church with a worldly kingdom has been 
the idea of the Papacy.—| Parables: 1oth Ed., 1866, p. 508.] 


28. Transubstantiation. 


They [miracles] must not be seals and witnesses to aught which 
the conscience, enlightened by the Word and Spirit of God,— 
whereunto is the ultimate appeal, and which stands above the 
miracle, and not beneath it,—protests against as untrue (THE 
INNUMERABLE ROMISH MIRACLES WHICH ATTEST TRANSUBSTAN- 
TIATION), or as error largely mingling with the truth (THE MIRACLES 
WHICH GO TO UPHOLD THE WHOLE ROMISH SYSTEM), those other 
having set their seal only to the absolutely true.—[ Miracles: oth 


Eds, 1870, p. 53] 
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29. Lhe Blessed Vargen. 
‘Jesus saith unto her, Woman, what have I to do with thee? Mine 
hour is not yet come.’ 

Roman Catholic expositors have been very anxious to rid this 
answer of every shadow of rebuke or blame. . , . All expo- 
sitors of the early Church have found in them more or less of 
reproof and repulse ; the Roman Catholics themselves admit the 
appearance of such; only they deny the reality. He so replied, | 
they say, to teach ws, not er, that higher respects than those of 
flesh and blood moved Him to the selecting of that occasion for 
the first putting forth of his divine power. Most certainly it 
was to teach this ; BUT TO TEACH IT FIRST TO HER, WHO FROM HER 
WONDROUS POSITION AS THE ‘ BLESSED AMONG WOMEN ’ WAS, MORE 
THAN ANY OTHER, IN DANGER OF FORGETTING IT; AND IN HER TO’ 
TEACH IT TO ALL.—[Miracles: gth Ed., 1870, pp. 110, 111-] | 


30. Penances. 


All the circumstances of the leper’s cleansing yielded them- 
selves so aptly to THE SCHEME OF CHURCH SATISFACTIONS, as it 
gradually shaped itself in the Middle Ages, that it is nothing 
wonderful that it was used at least as an illustration, often as 
an argument.—| Miracles : 9th Ed., 1870, p. 234, n. 4.] 


31. Rome opposed to the Doctrines of Grace, and 
to thetr expositor, St. Augustine. 


In the Roman Catholic Church itself, whensoever any of her 
children, ... . without being prepared absolutely to break with 
her, and to forsake her communion, have yet longed to adopt these 
doctrines of grace in all or nearly all their extent, they have ever 
sheltered themselves under the authority of Augustine; they have 
ever pleaded that they were only holding and teaching what he 
had held and taught long before.—[ Preface to Exposition of the 

Sermon on the Mount: 3rd Ed., 1869, p. xiii] 
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32. Council of Trent. 


To reconcile a professed veneration for the great Doctor of the 
West, with a real departure from the truths which he had lived to 
maintain—this reconciliation, as I need hardly remind those ac- 
quainted with the subject, being one of the hardest tasks which 
the Church of Rome had found imposed upon her; one which 
signally perplexed her at TRENT, which put her to her shiftiest 
world-wisdom then as since.—[Preface to Exposition of the 
Sermon on the Mount : 3rd Ed., 1869, p. xvi.] 


33. Rome's false system of interpreting the Old Testa- 
ment, exposed and corrected at the Reformation. 


It was not till the Rerormation, asserting as it did the dignity of 
the family and the nation against the Papacy which made war 
upon them both, that the letter of the Old Testament, with its 
record of an elect family and a chosen nation, came to its full 
rights and honour, or that men understood all which was contained 
for them therein.—[Exposition of the Sermon on the Mount: 
3rd Ed., 1869, p. 62.| 


34. Romish theory of an Infused Righteousness. 


The perverse interpretation [of Romans v. 5, by Augustine] 
became in after times one of the main stays, indeed by far the 
chiefest one, of the Romish theory of an zz/fused righteousness 
being the ground of our confidence toward God. . This the true 
explanation excludes, yet at the same time affirms this great truth, 
THAT GOD’S JUSTIFICATION OF THE SINNER IS NOT, AS THE RoMANISTS say 
WE HOLD IT, AN ACT MERELY @eclaratory, LEAVING THE SINNER AS TO HIS 
REAL STATE WHERE IT FOUND HIM, BUT A /@vamsifive ACT, BEING NOT 
MERELY NEGATIVELY A FORGIVENESS OF SIN, BUT POSITIVELY AN IMPARTING 


22 Views of the Archbishop of Dublin on the 


OF THE SPIRIT OF ADOPTION, WITH: THE S¢7/s¢ OF RECONCILIATION, AND OF 
ALL ELSE INTO WHICH Gop’s LOVE RECEIVED AND BELIEVED IN THE HEART 
WILL UNFOLD ITsELF.—[Exposition of the Sermon on the Mount : 
3rd Ed., 1869, p. 86,] 


35. Rome's false Interpretation of Phit: i. 12, 13. 


‘Work out your own salvation with fear and trembling, for it is God which 
worketh in you both to will and to do of his good pleasure.’ 


Augustine’s explanation of this passage is directly opposed to 
that of THE MODERN ROMAN CATHOLIC CHURCH. ‘This, as a 
necessary consequence of its doctrine, that the measure of a man’s 
holiness is the measure of his justification, TEACHES A CONSTANT 
INSECURITY ON THE PART OF EVERY MAN CONCERNING HIS STATE 
OF GRACE; and, since in no man that holiness can be perfect, it 
could not teach otherwise ; and this passage, and another from 
the Old Testament, are mainly relied on in proof. . . You are to 
‘work out your own salvation ;’ but at the same time with an awful 
sense that it is not your work, but .God’s work in you, and through 
you, ‘with fear and trembling,’ being mindful how solemn a thing 
it is to be brought into immediate contact with ‘the power of the 
world to come,’ to have God working in you.—| Exposition of the 
Sermon on the Mount: 3rd Ed., 1869, p. 144.] 


36. Rome’s false Interpretation of Matt. v. 26, as 
referring to Purgatory. 


‘ Till thou hast paid the uttermost farthing.’ 


He [Augustine] asks with truth, How can any paying of this debt 
come to pass in that world where there is no place for amend- 
ment or repentance ? and is compelled to find here the expres- 
sion of an everlasting doom.—| Exposition of the Sermon on the 
Mount : 3rd. Ed., 1869, p. 198.] 
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37. Lomish Casurstry and Morats. 


A morality which acknowledges such questions as this which I 
take from a Roman Catholic-book of casuistry, lately published 
in Italy: ‘ How many scudi must a man steal to constitute a 
mortal sin?’ THE LIGHT HAS INDEED BECOME DARKNESS, WHEN 
IT COULD PROPOSE TO THE CONSCIENCE SUCH QUESTIONS AS THIS.— 
[Exposition of the Sermon on the Mount: 3rd. Ed., 1869, p. 313.] 


.38. Romish Doctrine of Fustification. 


It is indeed one of the gravest mischiefs which Rome has 
bequeathed to us, that in a reaction and protest, itself absolutely 
necessary, against THE FALSE EMPHASIS WHICH SHE PUTS ON 
WORKS, UNDULY THRUSTING THEM IN TO SHARE WITH CHRIST’S 
MERITS IN OUR JUSTIFICATION, we often fear to place_ upon them 
the true; being as they are, to speak with St. Bernard, the ‘via 
regni, however little the ‘causa regnandi; though here too it 
must of course never be forgotten that it is only the good 
tree which brings forth good fruit; and that xo ¢ree is good 
until Christ has made it good.—|Commentary on the Epistles to 
the Seven Churches in Asia: 3rd Ed., 1867, p. 148.] 


39. Power of the Keys—komuish Councils— The 


Luguisition. 


THE PROMISE THAT HE [CHRIST] WOULD RATIFY AND CONFIRM 
IN HEAVEN THE JUDGMENTS OF HIS CHURCH ON EARTH, COULD 
ONLY BE ABSOLUTE AND UNCONDITIONAL SO LONG AS THE CHURCH 
RETAINED A DISCERNMENT OF SPIRITS WHICH WAS NEVER AT 
FAULT. WHEN ONCE THIS HAD DEPARTED FROM IT, WHEN THERE- 
FORE IT WAS LIABLE TO MISTAKE AND ERROR, FROM THAT MOMENT 
THE PROMISE COULD BE ONLY CONDITIONAL. From the highest 
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tribunal upon earth there hes an appeal to a tribunal of yet higher 
instance in heaven; to his ‘ ¢hat openeth, and no man shutteth ; 
that shutteth, and no man openeth and when through ignorance, 
or worse than ignorance, any wrong has been done to any of his 
servants here, He will redress it there, disallowing and reversing in 
heaven the erring or unrighteous decrees of earth.’ It was in faith 
of this that Huss, when the greatest Council which Christendom 
had seen for a thousand years delivered his soul to Satan, did 
himself confidently commend it to the Lord Jesus Christ ; and 
many a faithful confessor that, at Rome or Madrid, has walked to 
the stake, his yellow saz-benito all painted over with devils in 
token of those with whom his portion should be, has never doubted 
that his lot should be indeed with Him who retains in his own 
hands ‘ the key of David; who thus could open for him, though 
all who visibly represented here the Church had shut him out 
with extreme malediction at once from the Church militant on 
earth and the Church triumphant in heaven.—|Commentary on 
the Epistles to the Seven Churches in Asia: 3rd Ed), 1867, 


p-i 17a 


Ao. Fomish ‘ Counsels of Perfection’—Double 


Doctrine. 


Such an explanation [viz., that certain sayings of our Lord 
are not addressed to the whole body of disciples, but to those 
who were meditating ‘ counsels of perfection ’] contains no help 
for us who believe that a/ Christians are invited to be perfect, 
as their Father in heaven is perfect (Matt. v. 48), and who further 
can trace no intimation that these exhortations were addressed to 
a select few, an inner circle, but on the contrary. a statement than 
which none could be more distinct, that they were spoken to ‘ great 
multitudes’.—[Studies in the Gospels: 2nd Ed., 1867, p. 265. 
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41. Romesh perversion of the moral sense and of the 
true notion of Religion. 


WE HAVE A SIGNAL EXAMPLE OF THIS, IN THE USE, OR RATHER 
MISUSE OF THE WORD ‘ RELIGION’ DURING ALL THE AGES OF PAPAL 
DOMINION IN EUROPE. A ‘religious’ person did not mean any 
one who felt and allowed the bonds that bound him to God and 
to his fellow-men, but one who had taken peculiar vows upon him, 
a member of one of the monkish orders ; a ‘religious’ house did not 
mean, nor does it now mean in the Church of Rome, a Christian 
household ordered in the fear of God, but a house in which these per- 
sons were gathered together according to the rule of some man. 
A ‘religion’ meant not a service of God, but a monastic order ; 
and taking the monastic vows was termed going into a ‘religion.’ - 
What a light does this one word so used throw onthe entire state 
of mind and habits of thought in those ages! That then was 
‘religion,’ and nothing else was deserving of the name! And 
‘religious’ was a title which might not be given to parents and 
children; husbands and wives, men and women fulfilling faithfully 
and holily in the world the several duties of their stations, but 
only to those who had devised such a self-chosen service for them- 
selves.—[Study of Words : 13th Ed., 1869, pp. 9, 10.] 


42. Romish Sacraments. 


It is well to be acquainted with this phase of the word 
[sacrament]’s history, DEPRIVING AS IT DOES OF ALL CONVINCING 
POWER THOSE PASSAGES QUOTED BY RoMAN CATHOLIC CONTROVER- 
SIALISTS FROM EARLY CHURCH-WRITERS IN PROOF OF THEIR SEVEN 
SACRAMENTS. It. is quite true that these may have called marriage 
a “sacrament,’ and confirmation a ‘sacrament,’ and we may reach 
the Roman seven without difficulty; but then they called many 
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things more, which even the theologians of Rome do not include 
in the ‘sacraments’ properly so called, by the same name ; and 
this evidence, proving too much, in fact proves nothing at all.— 
[Study of Words: 13th Ed., 1869, pp. 122, 123. | 


43. Romish Cardinals. 


This appropriation [of the word cardinal] is an out growth, 
and a STANDING TESTIMONY OF THE MEASURELESS ASSUMPTIONS 
OF THE RoMAN SEE. One of the favourite comparisons by which 
that See was wont to set out its relation of superiority to all other 
Churches of Christendom was this: it was the hinge, or ‘ cardo,’ 
on which all the rest of the Church, as the door, at once depended 

and turned.—[Study of Words: 13th Ed., 1869, p. 125. | 


44. Lhe Schoolmen. 


IT WAS MAINLY IN THEIR AUTHORITY THAT THE ROMISH CHURCH 
FOUND SUPPORT FOR ITS PERILLED DOoGMAS. Onall these accounts 
it was esteemed a mark of intellectual progress to have broken 
with them and thrown off their yoke.—[Study of Words: 13th 
Trend, p, 127. | 


45. Lhe word ‘ Catholics, mis-appropriated by Roman 
Catholics. 


I should decline, by calling those of the Roman obedience 
‘CATHOLICS,’ to give up the whole question at issue between us 
and them. So also, were I one of them I should never, however 
convenient it might sometimes prove, consent to call the great 
religious movement of Europe, in the sixteenth century, the 
‘REFORMATION.’ SUCH IN 0u/ ESTEEM IT WAS, AND IN THE DEEP- 
EST, TRUEST SENSE OF THE WORD, ‘A REFORMING OF THINGS WHICH - 
WERE AMISS IN THE CHURCH.’—|Study of Words: 13th Ed., 1369, 


eras 
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46. The Authorized Version contrasted with the 
Iehemish. 


There was indeed something still deeper than love of sound 
and genuine English at work in our Translators, whether they were 
conscious of it or not, which hindered them from presenting the 
Scriptures to their fellow-countrymen dressed out in such a semi- 
Latin garb as this [the Rhemish]. THE REFORMATION, WHICH 
THEY WERE IN THIS TRANSLATION SO EFFECTUALLY SETTING 
FORWARD, WAS JUST A THROWING OFF, ON THE PART OF THE 
TEUTONIC NATIONS, OF THAT EVERLASTING PUPILAGE IN WHICH 
-ROME WOULD HAVE HELD THEM 3 AN ASSERTION THAT THEY WERE 
AT LENGTH COME TO FULL AGE, AND THAT NOT THROUGH HER, BUT 
DIRECTLY THROUGH CHRIST, THEY WOULD ADDRESS THEMSELVES 
unto cop. The use of Latin, as the language of worship, as the 
language in which alone the Scriptures might be read, had been 
the great badge of servitude, even as the Latin habits of thought 
and feeling which it promoted had been most important helps to 
the continuance of this servitude, through long ages. It lay deep, 
then, in the essential conditions of the conflict which they were 
maintaining, that the Reformers should develop the Saxon, or 
essentially national, element in the language ; while it was just as 
natural that the Roman Catholic translators, if they must translate 
the Scriptures into English at all, should yet render them into such 
English as should bear the nearest possible resemblance to that 
Latin Vulgate, which Rome wit a WISDOM THAT IN SUCH MATTERS HAS 
NEVER FAILED HER, WOULD GLADLY HAVE SEEN AS THE ONLY VERSION OF 
THE Book 1N THE HANDS OF THE FAITHFUL.—| English, Past and. Pre- 
sent: 6th Ed., 1868, pp. 38, 39] 
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47. The Gospel preached to the poor by means of the 


Reformation. 


Happily another movement accompanied, or followed hard on 
this [the revival of learning]; a movement in England essen- 
tially national; and one which stirred our people at far deeper 
depths of their moral and spiritual life than any mere revival of 
learning could have ever done; I refer, of course, to the REFor- 
MATION. . . . Popular preaching and discussion, the neces- 
sity of dealing with truths the most transcendant in a way to be 
understood not by scholars only, but by ‘idiots’ as well._— 
[ English, Past and Present: 6th Ed., 1868, pp. 94, 95. | 


48. Romish Dispensations. 


In the middle ages it was the prevailing belief (and the 
Romish Church still affirms it), that those who stood as spon- 
sors to the same child, besides contracting spiritual obligations 
on behalf of that. child, also contracted spiritual affinity one 
with another. . . . Out of this faith the Roman Catholic 
Church will not allow (UNLESS BY DISPENSATION), those who have 
stood as sponsors to the same child, afterwards to contract 
marriage with one another, affirming them too nearly related for 
this to be lawful. [English, Past and Present: 6th Ed., 1368, 


pp. 264, 265. | 


Ag. Monastic Orders. 


Offend one monk, and the lappets of all cowls will flutter as 
JO GS ROMG a. %. Who can doubt that we have a genuine proverb 
here, and one excellently expressive of the common cause which 
the whole of the monastic orders, despite their inner dissensions, 
made ever, when assailed from without, with one another ?-— 
[Proverbs and their Lessons: 6th Ed., 1869, p. 38, n.] 
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50. The Romish System incompatible with the study 
of LLoly Scripture. 


How curious again is the confession which speaks out in another 
Italian proverb that THE MAINTENANCE OF THE RoMAN SYSTEM 
and THE STUDY OF HoLy SCRIPTURE CANNOT GO TOGETHER. It is 
this: With the Gospel one becomes a heretic. No doubt with the 
study of the Word of God one does become a heretic, in the 
Italian sense of the word ; and therefore it is only prudently done 
to put all obstacles in the way of that study, to assign three years’ 
and four years’ imprisonment with hard labour, as was lately 
assigned in Spain, to as many as shall dare to peruse it ; yet 
certainly it is not a little remarkable that such a confession should 
have embodied itself in the popular utterances of the nation.— 
[Proverbs and their Lessons : 6th Ed., 1869, p. 67.] 


Bie ema hal S62. 


He [Fuller, the Church historian], is describing the indignation, 
the outcries, the remonstrances, which the multiplied extortions, the 
intolerable exactions of the Papat SEE gave birth to in England 
during the reigns of such’subservient kings as our Third Henry ; 
yet he will not have his readers to suppose that the Popes fared 
-a whit the worse for all this outcry which was raised against 
them; not so, for Zhe fox thrives best when he is most cursed ; 
the very loudness of the clamour was itself rather an evidence 
how well they were faring.—| Proverbs and their Lessons : 6th Ed., 


1869, p. 98.| 
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52. The false Theology of Rome. 


What precious witness do these utterances [certain Italian 
proverbs] contain, the more precious as current among a people 
nursed in the theology of Rome, against the shameless assertion 
that selfishness is the only motive sufficient to produce good 
works : for in such an assertion the Romish impugners of a free 
justification constantly deal; evermore charging this that we hold, 
of our justification by faith only (which, when translated into the 
language of ethics, is at least as important in the province of 
morality as it 1s in that of theology), with being an immoral doc- 
trine, such as must remain barren in deeds of charity, as compared 
with one which should connect these deeds with a selfish thought 
of promoting our own interest thereby.—[Proverbs and _ their 
Lessons: 6th Ed., 1869, p. 165. | 


6a.) LHe Sesuits—their [ntrigues. 


The position of affairs at this period is delineated well. 
Having described the mischief-making intrigues of the Jesuits, 
those ‘incendiaries of the Christian world’ as he calls them, 
who had brought matters thus far, the author goes on to say: 
‘And whereas many, ignorant of the Jesuits’ far-fetched secret 
stratagems, did verily believe that now they were attained to the 
utmost end they aimed at, it appeared far otherwise, ter 
their purpose was made manifest to the blindest eyesight, to 
wit—the total ruin of the true religion, . . the reducing of 
them again to the Romish superstition, . . whose designs, 
whosoever, in defence of God’s cause and the liberties of their 
own country, did in any way oppose, have been in barbarous 
manner prosecuted and persecuted with fire and sword.’— 
[Gustavus Adolphus: Ed. 1865, pp. 9, 1o.] 


SNOGEeL EE WOwwWonR Kk, NOOPENANCE.” 


Archbishop Trench. 


is A CHURCH INVISIBLE, WHICH ENFOLDS AND EMBRA 
WHO LOVE THE LoRD Jesus CHRIST IN SINCERITY ; 
EMBRACES THESE, TO WHATEVER CONFESSION THEY MAY B EI 
THESE AND NONE ELSE BUT THESE.—[A Charge delivere 
Clergy, 1868, p. 58.] aa 
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